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Philosoph-y, Life and Values

% Dr. Sibnath Sarma
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I

Philosophy is one of the most misunderstood terms. Different
persons mean different things by it. Starting from carelessness in
speech, dress and behaviour to very serious enquiries into deep
experiences of life, philosophy can mean anything. Many consider
philosophy as generdl, vague, loosely connected, abstract,
needlessly argumentative, non-empirical, non-positive, obscure
lump of thought. Paul Valery’s comment comes tomind: ‘Cequon
peut reprocher ala philosophie . ¢’est qu’elle ne sert arien’
(i.e. Philosophy can be blamed for one thing, that it serves nothing.)

Leaving aside the whimsical and often derogatory concepts
of philosophy, it has at least two solemn meanings: 1. The general
perspective, motto, situation, aim, the raison d étre of anything
and 2. The investigations into SOmMe deep problems, questions and
experiences of life and the world. Out of the two, the latter, I feel,
is the true meaning of philosophy. It also bothers constantly about
itself. Much ofa philosopher’s energy islost in trying to understand
what philosophy is.

Philosophy is a thinking affair. Thought of and on philosophy
is also some sort of a philosophy though thought of poem isno
poem or thought of food is n0 food. Thought of philosophy isno
philosophy “proper’ - thereisa qualitative difference between
thought of food and thought of poem on the one hand and thought
of philosophy on the other. While thought of food is nowhere near
food, thought of philosophy has an aspect of philosophy init.

We can use the prefix ‘meta’ to denote any elaboration of a
particular concept while not exactly doing the activity denoted by
that concept, e.g., elaboration of the concept of linguistics as meta-
linguistics or elaboration of the concept of ethics as meta-ethics,
etc. In that case, we shall find that between ‘meta-mathematics’
and ‘meta-philosophy’, the former is entirely different from the
subject under consideration, but the latter is not. That means,
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philosophy’ till a century and a little time ago. All curiosities,
questions, desire to comprehend are marks of a philosophical
mood. Hence the unique and the essential mind-set that is
philosophical and sets itself apart from others and distinguishes
itself from others is ‘curiosity’ (Love of wisdom?). The answers
that follow, by virtue of their own nature, fall in several
compartments. There they are physics, chemistry, botany,
economics etc. The first level of questioning may not be subject-
specific. That may be a simple universal desire to know. Aslong
as there is no specific marking on the question as to where it
belongs, it might belong to general knowledge enquiry in the
broadest sense. It might also be a matter of common sense. It
might be anything. Itisa nebulous state of wondering and desiring
to know. _

The second level of enquiry which starts with the answers to
the first level enquiry determines the subjectas we understand it.
‘What is this?’ It could be a general question. An answer to this
question could be ‘Thisisa stone’ a general answer. ‘Of what is it
made?’ againa general question. But the answer will no longer be
general. ‘It is made of sand, clay, quartz, monads etc.” There will
be further enquiries and investigations. Successive stages will make
the answers different and more specific. Answers will range from
common sense to geology to chemistry to physics to philosophy

1o economics etc. . .
General inquisitiveness a5 philosophy will permeate all

enquiries. But there will till remain a specific philosophical enquiry
aswell. That will be determined by the way theanswers are reached
and the answers themselves. There will be still further queries and
still further answers. ‘ What is this?’ “This is a stone.” * Does it

completely reveal itselfto Our knowing mechanism? 'Or, what
ly our mental construct out of sensibilia

we know as stone is on.
received from outside? Is there a difference between

appearance and reality? How to conduct our life in society?
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philosophy, history, art, etc. which stand for the ways of

understanding and having certain attitudes. Accepting the efficiency

of these concepts helps us in dealing with the world. In this sense

these are very valuable. We are accustomed to using them. We

speak, write and understand better through them. But, as pointed

out, these are mere concepts and break down to further elementary

concepts the meaning of which have been handcd down to us

through generations of use by.the people. All meanings are fluid

and shapeless and tend to enter regions of obscurity and cloudiness.

Finally, it may be compared to the inside of an atom (which isitself
a concept!) which, as our scientist friends tell us, isa very cloudy
existence having the possibility of both particles and waves which
are totally different things. Nearly in the same way meanings vary
from race to race, age to age, and may be from person to person.
Ablind person’s idea of darkness, a poet’s, a thief’s, alover’s, a
child’s, aminer’s ... will dramatically vary from one another. Yet,
they are using the same concept or name. What is meant, however,
is not the same. This would be by and large true about all concepts.
The intention of referring to this fluidity of meaningfulness is that if
there is so much of it in ordinary ideas then the bigger ideas must
suffer from this in a bigger way. In matters simple or complex,
meaningfulness is always a complex affair.

Hence the words science and philosophy too must have a
complex texture. In spite of arapid growth in both, individual ideas
of these are quite different and widely vary. Many use the concept
of science in the Newtonian realistic fashion. Of course, on the
basis of this, science has made so much of progress. But it has
now been supplanted by new science whichis qualitatively different
as far as fundamental questions of experience are concerned. And
the same is true for philosophy. The variety in the meanings of
philosophy is bewildering. Many have quirky, theistic, mystical,
obscurantist concept of philosophy not realizing that itis as serious
a quest for truth as science is.
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knowledge, pieces of information waiting for confirmation for

| promotion to knowledge via acquisition of truth-status or demotion

to falsehood and removal even from the anteroom to knowledge,
namely belief.

To carry the annotation on truth a little further: Truth is
corroboration of thought with the real or what is. This innocent-
looking statement itself is an expression ofthoughtand in order to
be true it has to abide by the meaning (which is stipulated here)
that it conveys. The meaning it conveys cannot be a piece of thought
— for then the same question will be asked and we shall be pushed
to an endless quest for something. But in and through thought what
can we get other than thought? We think that thought is a form of
consciousness, we think that it reaches out to the objective world
while ‘meaning it” whereas it is never anything other than thought.
All our enquiries and broodings are of this nature. Even when we
feel that we are dealing with tangible and ‘objective’ something
we are very much in our thought and are govemed by the principles
of logic and semantics. We do this through language. Language is
the tool of understanding and communication. What it means might
assure us of feigned objectivity, butalittle brooding shows that
objectivity is only a piece of thought as much as thought and
subjectivity.

Science is a shade more precise than philosophy due to
symbolizing concepts and using mathematical language. But even
equations-are thoughts purportedly expressed precisely.
Mathematical and symbolic language is precise, true, butittoo is
language. It has to abide by rules that are either presupposed or
framed by human mind. Also, if common words have a tendency
to ambiguity, is there no such possibility in the case of symbols?
Does not the final understanding take place in ordinary/popular

language? For after all, words too are symbols for ideas and
experiences. However, in favour of symbolism, a point must be
conceded that it makes handling of ideas comparatively easy.

_
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certain vital concepts like knowledge, truth, reality, propriety,

beauty, holiness, peace, self, deity, etc. Also, there is the difference

brought out by the concepts of theory and practice. Within science,

apart from theory, there is practice for itself and practice for society.

Practice for itself (science) means those activities that go to

demonstrating its (science’s) truth by experiment etc. Practice for
society means the translation of scientific knowledge into building
utility objects that make our life safe and comfortable. This aspect
of science is better known as technology. It is the most visible face
of science — with cars, airplanes, ships, submarines, rockets,
satellites, TV™s, telephones, computers, thousands of machines
that help us do things fast and nicely and machines that produce
consumer items and medicines and what not. People use these.
Their idea of science is created by their experience of these items.
This is the beneficial aspect of science, true. But using the same
scientific knowledge atomic and chemical weapons of mass
destruction are created. These have jeopardized world-peace.
Heavy industrialization following technological advancement is at
the root of environmental degradation threatening the very
continuance of life on earth. Science qua science cannot say
anything about this murderous aspect of technology which is
derived from science. It is dumb and mute and insensitive about
its own worth — good or bad. By raising the fundamental questions
of survival, peace, progress, and other moral issues like love,
justice, freedom, propriety, dignity of humanity, duty, we enter
into a totally different domain , the domain of values, which is
handled by philosophy. This is for philosophy what technology is
for science. Technology is the cutting edge of science, so is morality
of philosophy. After all, ethics is only theoretical: at the most, itis
the policy-determinant. The real test of ethics is in the application
of these policies in life. Prescriptive ethics aspires to serve that
purpose. Prescriptive and applied ethics asalso comparative religion
constitute the philosophical window to society. Philosophy reaches
outtolifeand society through this.

'
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significance of life: love for humanity, standing up for truth, struggling

for peace and non-violence, creating and appreciating values ...

All these are possible because we are, we have a life. We exist.

That is the importance of living and that isits significance too. Life
is capable of radiating itself ina hundred ways - as wisdom, as
goodness, as beauty, as holiness and above all happiness which is
available only in spreading joy around. Well, though living itselfis
a great event and achievement, it can be with effort converted to a
storehouse of joy by cultivating, creating and preserving perennial
human values.

There has been a fantastic intellectual achievement. It is almost
saturated. Over-reliance on intellect has made humans the
custodian of knowledge of the cosmos. If science is the paradigm
of understanding the world and our life in it, we have virtually
come to the very boundary of our understanding. The instrument,
the remarkable brain of ours, is not evolving. I do not know why.
Nature wanted to think through the humans and that goal, perhaps,
stands achieved. But the possibility of our using this remarkable
instrument to ‘good’, ‘absolutely good’ of nature and humanity is
yet to be achieved. There perhaps we stand where we were, Or
perhaps slipped one or two steps below. One reason for the status
quo could that the best is yet to come. If it does not come even
after centuries of capacity-stagnation and failed realization of the
goal, then may be nature will takea decision to overhaul the system.
Till then, we have to work with whatever we have. Butis it not
true that whatever we have is enormous and even at the individual

level we are using only a fraction of our capacity?

In this context there is a small point to consider: how do we
measure the progress of humanity and civilization? I have a
standpoint vis-a-vis the cosmos, humanity and I as a part of it.
And there is the concept of what is called ‘progress’, which
minimally means forward movement, upward ascension,
development, increase in understanding, increase in satisfaction,
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happiness, delight, joy, ecstasy, and the like, There is what is called
material progress which is concrete, perceptible and quantifiable:
This progress concerng humanity’s material environment including
the bodies, through which humans live and function. So having
Rlenty of material things congenial for the protection, disease-free
life, of the human bodies is a factor that naturally thrusts itselfinto
the conditions of human progress. A condition of society where
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for truth, beauty, goodness, happiness, peace, compassion, non-
violence. Politically there will be faith in democracy. There will be
minimum or even absence of conflicts of any kind. Conflicts would
be resolved through dialogues. There will be no violence, no wars,
no nuclear arsenal. People will live in dignity and achieve their
individual potential without fear from anything whatever. I shall
measure progress of humanity by the amount of actual faith in
such an outlook toward life and world The more of it, the more
progress humanity has achieved. This in fact constitutes the
axiological foundation of society. Our idea of a society involves a
whole range of values that we have been talking about. Values are
ina sense the ideal constituents, the warp and woof, of a society.
Human individuals create, preserve and propagate values. We
cannot have acivilized society unless it is thoroughly and habitually
value-based. Education has a seminal role to play in this respect.

[ have no intention of dwelling at length on the nature of values
as such. The concrete world in front of us gets revealed to us
through the instrumentality of our senses. No value as such is
present in it. All the values are our reactions to and assessments of
the experiences. Some animals might display crude aesthetic
reactions; but values as we understand by the term are a unique
human prerogative. Moreover, the value-world, an unavoidable
aspect of civilization, falls in the domain of philosophy. This basically
comiprises of morality, aesthetics, spirituality, humanity, religion etc.
Science is self-restrictive by its nature in this matter. It can enter
into the domain of value-discourses only through philosophy. It is
no longer science then. The extra in philosophy, over and above
everything of science (except its terrifying aspect in certain
respects), permits philosophy to be very vocal and poky. This
makes philosophy, along with its concern for knowledge,

concerned with wisdom while science is concerned only with
knowledge.

A R T e
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While evenalarge area of philosophy too is concerned mer.ely
with gathering information and building a data-base regar dl.ng
knowledge and reality where it works in tandem with science (1.¢-
it defines knowledge and science exemplifies that, it defines reality
and science exemplifies that and explores into that too et.c.) -
philosophy expandsitselfinto encompassing“all sorts of experience
including the so-called value-experience’ which are deep and
unavoidable experiences ofhumanity and civilization. A grand wealth

of information from the sub-atomic to the cosmic world is gathered
by science but the understanding of the lived world, human values,
aspirations, duties and responsibilities remain virtually untouch
by it. Only philosophy can guide us there, ,
Both science and philosophy are umbrella-concepts; that >
they are abstractions from some specific but different activitis
and concems going through them. For instance, science 1S the
collective name of Physics, chemistry, biology, botany, z00l0gY>

psych.ology etf:' What physics studies is different from what
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i ’ Y, asabroad tactl
like epistemol o umbrella, has under 1

gY (study of knowledge), metaphysics (study ©
beauty), th oS (study of morality), aesthetics (study of &t aanﬁ )
> theology (study of religion), politics (study of statect "

1 o ele . ug
methodology of studyd different activities are united thro

. Yet, the subject-
different sciences, particular]
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physics. And physics is now happily close to philosophy. It has so
turned out that its results are amenable to different interpretations.
Of these, the Copenhagen Interpretation (championed by Bohr,
Heisenberg, Schrodinger et al) is the standard one. It keeps quiet
about the popular and macro world. It concerns itself with the
micro-world, the final shape and nature of which is quite
indeterminate. it is, so they say, a cloud of possibilities. It might
behave as particles or wave according as the experimenter
chooses. Hence a huge subjective element has entered into it. The
ancient concept of objectivity has vanished. Mind or consciousness
has acquired enormous prominence. Max Planck says: ‘Asa
man who has devoted his whole life to the most clear headed
science, to the study of matter, I can tell you as a result of my
research about atoms this much: There is no matter as such. All
matter originates and exists only by virtue of a force which brings
the particle of an atom to vibration and holds this most minute
solar system of the atom together. We must assume behind this
force the existence of a conscious and intelligent mind. This mind
is the matrix of all matter.”® Let us take it as the frontier of science
today.

A few words about metaphysics: Metaphysics is that branch
of philosophy which enquires into the nature of existence or reality.
While epistemology enquires into the nature and scope of
knowledge, metaphysics enquires into the nature of the known.
Whether the known is as it is revealed in knowledge or it is only
the known aspect of it while its real nature is out of the reaches of
cognition? Hence metaphysics builds a system of ideas about things
known or not yet known or never to be known. Epistemic
compulsions which are tenable in physics as well compel us to
believe that a substantial portion of the universe remains outside
our cognition. This has created the gap between appearance and
reality.* All epistemic considerations are settled in metaphysics.

Likewise, logical, moral, aesthetic, theological, in fact all
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philosophical problems boil down to metaphysical problems. So
that, it is tantamount to saying that metaphysics is the essence of
philosophy exactly as physics is the foundation and essence of all
sciences.

All the best systems and schools of philosophy produced

anywhere in the world can be subsumed under certain labels like
realism, idealism, monism, pluralism, phenomenology, absolutism,
momentarism, eternalism etc. All these types of philosophy can
be suitably rehabilitated in a school or system of thought that
accidentally flourished in India (like quantum physics accidentally
flourished in Europe). The accommodative and daring dialectic is
known as non-dualism or kevaladvaitavadg having its roots in
what is called Upanishadic literature. It is basically a philosophy
of mono-spiritism, the ultimate reality of a non-dual absolute
consciousness beyond space-time and causality. It is the
foundational principle of the universe both in its reality as also its
cognition. This philosophy does not believe in the finality of plurality.
Itonly believes in the ultimate reality of a timeless consciousness
on which the experience of the universe/cosmos is somehow
grafted. The universe of our day to day experience which is spatio-
temporal and causal is empirical and ph

. . €nomenal. It is real as long
as it is experienced. Collapse of experie

. . nce will collapse it. But
from the point of view of human ife and limited i iti
. imi tis
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consciousness as its background. In any case, boundless
fundamental consciousness has to be the first axiom of this frontier
science vis-a-vis the empirical or the gross world. Without
presupposing such a consciousness the universe cannot be
explained.

Schrodinger says: ‘It is the same elements that go to compose
my mind and the world, in spite of the unfathomable abundance of
‘cross-references’ between them. The world is given to me only
once, not one existing and one perceived. Subject and object are
only one. The barrier between them cannot be said to have broken
down as a result of recent experience in the physical sciences, for
this barrier does not exist.’® If this is true, then the difference
between the best of physics and the best of metaphysics has
vanished along with the crumbling down of the wall between
subjectivity and objectivity. Ultimately there is no duality. It is
oneness of existence that is substantive consciousness or spirit.

Where do we go from this final knowledge? What do we do

with this? Science cannot say anything. A part of philosophy, of
that too the prescriptive ethics, teaches us what next. Enlightened
pragmatism is the way left. Essentially we are one with the universe.
Upanishad says: That thou art. The same cosmos upholds
everything and the plurality is a wrong observation from the eternal
and absolute standpoint. But temporally, it is very much real. Then
adopt a befitting policy for living. We can go the murderous way
of selfishness, hatred, jealousy, conflict, killings, strife, unhappiness
and destruction or we can also go the way of truth, love, fellow-
feeling, inclusiveness, democracy, peace, freedom, non-violence
and other cherished human values. The choice is entirely ours.
There does not seem to be much scope for negotiation as far as
the acceptability of these values is concerned. There might be some
blemishes and provisos here and there in these also, for these are
human too. But we have to grow in, with and through these.

—
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A sizeable section of philosophy says go for an enlightened
life. Socrates, Plato, Plotinus, Spinoza, Kant, Thoreat,
Yajnavalkya, Buddha, Nagarjuna, Shankara, Vivekananda,
Gandhi, Radhakrishnan — all stood up for this. Not necessarily
idealists, but philosophers of all affiliations, sceptics (Russell).
materialists (Marx, M.N.Roy), atheists and absurdists (Sartre),
all. espousedhumanism. No: only great philosophers but great
scientists and intellectuals were humanists. In that respect they
Were practising the same perennial philosophy of human values.
Einstein, Linus Pauling, Toynbee, Tagore, Tolstoy, Chomsky, Ikeda

and many known and unknown champions ofhuman dignity,] ustice
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only that will bestow a new dimension of depth and meaningfulness
to individual life. Otherwise asitself; in strife and sorrows, as also
the unknowability of existence and reality, the entire drama of life
is fraught with insignificance. Thus wisdom has to acquire a cutting
edge. It cannot be a mere pious desire and resolution. It has to
translate itself into action. Without such an application it is no
wisdorm:. We can learn alot of things from science and philosophy
and by a judicious use of technology we can make our existence
meaningful 0

References and notes:

1. Cf. ‘Atoms are hypothetical entities constructed to make
experimental observations intelligible. No one, not one person,
has ever seen an atom. Yet we are so used to the idea that an
atom is a thing that we forget that it is an idea. Now we are told
that not only is an atom an idea, it is an idea that we cannot
even picture.’ — Gary Zukav, The Dancing Wu Li Masters, P.
119

2. Cf ‘It is wrong to think that the task of physics is to
find out how nature is. Physics concerns what we can say
about nature.’ Niels Bohr, Brainy Quotes in the Internet.

3.Brainy Quotes in the Internet.

4 Think of noumena and phenomena, brahma and jagat,
Plato’s allegory of the cave, Schrodingers thought experiment
of the cat in the box.

5. Schrodinger, What Is Life (containing Mind and
Matter),P 127
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What is Philosophy ?
% Dr Jyotsna Bhattacharjee
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According to Prof. Ayer, a possible answer is that being a
subject with so many branches, philosophy has not one, but many
branches of study. So it may be said that metaphysics studies the
structure of reality, ethics the rules of human conduct, logic the
canons of valid thinking. The theory of knowledge attempts to
discover what it is in our power to know. Ayer says that this answer
is not wrong, but could be misleading. Ethics is indeed concerned
with human conduct, but it is not descriptive of human conduct in
the way psychology and sociology are. Ayer calls it prescriptive,
but he says that its interest s rather in what lies behind prescriptions.

If the theory of knowledge discovers what it is in our power
to know, it is not in the sense an encyclopaedia may be said to
give us acomprehensive knowledge of various subjects. It aims
rather at criteria of knowledge, the criteria which may possible set
limits to what can be known. Logic is a special subject according
to Prof. Ayer. As a formal science it ranks with mathematics, from
which it is now hardly distinguishable. But as it goes closer to
mathematics it become detached from philosophy. Philosophical
question may be raised about logic, as they can be about
mathematics. They are not however questions within a logical
system, but questions about the status of logical propositions, the
character of logical concepts, and the legitimacy of certain types
of proof.

Western philosophy has a long history, conveniently divided
into four eras- the Ancient, Medieval, Modern and Contemporary,
the ancient philosophy is said to begin in the Greek cities of Western
Asia. Thales of lonia is regarded as the father of philosophy, who
was active around 585B.C. he believed Reality to be water. His
most notable students were Anaxagoras and Anaximander.
Philosophers tried to discover the ‘First Cause” to explain the
universe. For Anaxagoras ‘air’ was the ultimate reality or the first
cause and for Anaximander it was matter. Heraclitus took ‘fire’ as
the ultimate reality. The Eleatics led by Parmenides and Zeno
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believed in one reality and they declared change to be impossible.
Thu_s every philosopher conceived a different thing as the ultimate
rea_hty. Socrates was the first philosopher who transformed greek
philosophy into a united system. He wrote nothing. But inspired
many disciplines with his dialogues. His most important student
was Plato. He believed in forms or ideas to be reality. Plato
expressed his thoughs in his famoys book, “ The Republic”. His
most outstanding student was Aristotle, perhaps the first truly
Systemahc philosopher. Aristotolian logic was the first type oflogic
o categorize every valid syllogism,

Medieval philosophy was concerned with the nature of God
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philosophy is known as “Vivartavada”. Maya arises due to
ignorance. The liberated person realises that nothing is real except
Brahman. His famous statement was “That thou art”.

Jivatma’ is identical with “Paramatma”. Even God of religion
is rejected by Sankara. For him ‘nirguna Brahman’ is the only
reality. But in that case religion and morality would be impossible
and all higher values of human beings would be lost. Inreligion the
devotees need a God who can have communication with them.
But a nirguna Brahman cannot have any communication with the
devotees. Even morality becomes akind of illusion. So Sankara’s
nirguna Brahman may be able to give intellectual satisfaction, but
not emotional happiness. Hence, Ramanuja advocated
‘Parinamavada’, which stated the world is a real transformation
of the ‘Saguna Brahman® who is endowed with all excellent
qualities. In Ramanuja’s philosophy both God and the world
become real and morality as well as religion become possible.
The later Indian Philosophers, including Dr. Radhakrishnan,
followed the Vedanta system.

Indian philosophy has so far advocated spiritualism as the
basis of philosophy. For some of them Brahman is the only reality
and the world is illusory. For some others the world is also real in
the spiritual sense.Q

( Dr. Jyotsna Bhattacharjee is Retired Professor and HoD

of Philosophy ,Cotton College ,Assam )
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Bhagavad Gita in the present day life.
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the events to the blind king represent a perception which is
absolutely objective and impersonal. On the battle of life most of
us are confused as to the events that are taking place. This is
because we are unable to dissociate ourselves from them. We,
too, need a Sanjaya to give us objectivity in our perception. The
Bhagavad Gita enables us to discover this Sanjaya within ourselves,
for the central core of its message teaches us to look at the events
of life with perfect objectivity. Such objectivity alone can reveal to
man the real meaning of life.

The laws of spiritual life which Gita puts forward are indeed
relevant and applicable to all mankind without any distinction of
race, creed or religion. All men are alike and since man is
fundamentally a spirit, the laws of spiritual life must apply to all.
That is why the Gita should have attracted the attention of Emerson
and of Edwin Amold and many others. Though belonging to
Christian persuasion they have all eloquently laid stress on its
universal significance and meaning as a guide to human conduct.
The Gita has exercised universal appeal on the human mind through
the ages. Just because the spiritual values and ideals of life and
conduct which it presents will never pale into insignificance but
ever shine with their undiminished brilliance in as much as they will
prove to be conducive to human welfare at both individual and
collective levels for all times to come.

The Bhagavad Gita, it is said, is the profoundest wisdom
because it represents the gist or the final wisdom of the Upanishads,
which are as it were, the cows, Arjuna himself being the calf sucking
the milk out of the udder of the cows and the Gita being the milk-
nectar got out of them. Behind the popularity of the Bhagavad
Gita there are various grounds. First of all the Bhagavad Gita
presents to usa chart of life, a scheme or technique of living life in
the best possible manner. Like other lower animals men have
feelings, emotions and passions. But unlike the lower animals man’s
emotions are moderated by reason. Man’s feeling, emotions and
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passions mutually incompatible and exclusive as they are need to
be organised 'fmd compatible have to submit to one single interest
under whose inspiration and guidance they can co-operate for the
welfare N fman. Therefore man is not a victim to wild emotions
a1.1d feeh.ngs butis always in need of an ideal, a rallying centre of
his emotions and passions which may turn out to be conducive to
the Integration of his personality. It is his ideals, vaiues and norms
of life that furnish him with such rallying centres.

The ideal or norms of life which the Gita enjoins upon us to

adopt is that it puts forward the i X :
: ldeal ? S
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as well as in his collective life as a member of society or state. The
Gita therefore is as good a gospel of teachings concerning the
attainment of perfection in the personal life of man as a treatise
which deals with the duty, the individual has to perform in relation
to the society or the state to which he belongs. It can be a safe
guide as much to the statesman as to the common man and we
have seen how it teaches us the lesson that the best way of attaining
happiness and balance of mind is by doing actions with a detached
frame of mind. In these days of the prevalence of mental tensions,
anxiety and neuroses the Gita can be supposed to be a great text
book on psycho-analysis and mental healings. Anyone who goes
through the first chapter which describes most graphically and
poetically the hesitancy of Arjuna is bound to feel how thousands
of years before Freud was born, in India it was known how in
order to attain peace and happiness the balance of mind has to be
maintained which is possible only if the emotions and impulses are
properly controlled. Therefore, though the Gita was composed
thousands of years ago, it has modern appeal.

The new advances in science and technology have brought
about an utter confusion of values in the life of men and woman
living in the present day civilization. There is increasing stress on
quantitative rather than qualitative values. Man’s inner life is poor
and he is striving to free himself from the thraldom of'this poverty
by acquiring more and more of the material things that science and
technology have made available. Man is always seeking a physical
solution to a problem which is fundamentally psychological. Man
thinks that science being so powerful can solve all problems. But
he forgets that while science can solve the problem of speed, it
can give no guidance as to the direction that one must follows.
The message of the Bhagavad Gita has a universal application. It
is as fresh today as it was when given to Arjuna many centuries
ago. In fact, modern man is in need of the message of the Bhagavad
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Gitaifheisto find freedom from the tensions and anxieties brought
into his life by the scientific and technological development of today-

Now adays we have lost sight of the fact that while science
can give us comfort, it cannot give happiness, since happiness
consists not in the possession of things, but in freeing the mind of
all itsinhibitions, so that itis rendered pure and innocent. While

the modern age has known the conquest over matter, it has yet t0
learn the secret of conquering the mind. Man may have gained in
lihliowlledge. but h.e lacks wisdom. Unless man can transfor®
s Z‘Zﬂidszénaoi Wisdom, his future and the future of the entire ‘acc
philosophy of lii‘mal' fn Sort, present day man needs a I
Gitaprovides thee'-Thm“.gh Its precious messages the Bhaga
which will help thtg:ﬁtoﬁhﬂmphy oflife. It points to2 Wayagling
problems of existence, Fmmanto findasolution o the
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Man and Society in Gandhian

perspectives
< Debananda Bhattacharyya

Man constitute the most important and vital part in the society.
Itis man who is responsible for every form of misfortune befallen
in the society. Gandhi is basically a man of religion and morality
which are two important aspects of human society. He wages a
war against social inconsistencies not because of dynamism in the
involvement of social activities but primarily because he wants man
to be practical and outright revolutionary against all odds and
constraints standing on the way of ambivalence between man and
society . He feels that without sacrifice on the part of man , the
concept of an ideal society is impossible.
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The vision of man as Gandhi clarifies in terms of society places
man bomn asan independent and interdependent being. To Gandhi,
“Man is not born to live in isolation but is essentially a social
animal and independent. He feels that man must be self-sufficient
and self —dependent. Man must find out his own worth out of
honouring and utilizing indigenous resources for socialism and
humanism . Thus he takes recourse of the Charkha or the spinning
wheel. The using of charkha is the primary stage of the feeling of
self-rule (Swaraj). Gandhi warns against doing out individuality.
He believes that man is man because he is primarily an individual
unique being and this uniqueness in well-direction , leads to the
uniqueness of the society . He ensures the firm belief in man that
man alone knows how to embrace and act for a universal
brotherhood of mankind to translate the vision of a global society.

Between man and machines , man is not a thing either for or against
man.

Deeply rooted in Indian social tradition and culture , Gandhi’s
socialism is the socialism of humanity. His principle of socialism as
set forth in this perspective of man allows harmony of relationship
between manand state inanon-violent manner . In Harijan , Gandhi
writes,

“...All lands belong to Gopal , where then is the boundary
line ? Man is the maker of that line and he can , therefore unmake
it....” . Gandhi introduces non-violence primarily because the ‘man’
in man is being slowly but alarmingly drifted towards devastation

of whatever is true and good in himself as well as in the social
environment.

Asasocial —religious visionary , Gandhi refers to the Indian

concept of unison between man and society from the points of

view o finner awakening and truth, His concern is how man can
brone himself trustworthy to himself'in order to be trustworthy t0
the society . He ardently believes in the principle of Ahimsa (non-
violence) . He refers to the Ishopanishad and reminds us of the
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path of righteousness by means of following the principle of non-
violence. . .
As a great synchronizer between man and society , Gar.ldhx
has his initial lesson from Ruskin whose Unto this Last has baptized
him with the truth that the good of the individual is the g?od ofthe
society and vice-versa. Gandhi’s vision of man and society as set
forth above makes a definite point of departure. from his
contemporary social thinkers and reform.ers in allow1-ng man fo
innovate and evolve his own. Again religion plays a vital role in
Gandhi’s thoughts. He defines religion in terms of man . Man,
according to him, is religion —Iliving, puls_atmg ,empathic and
prone to purity and poignance. He never thinks God apart from
man and vice-versa. Also he never thinks G.pfl apgrt from the
poorand the downtrodden. Hesays, “.np religion is absolutely
perfect”, He is specially interested in religion because he wants tlc:
bring a radical change in the societ3./ by mvo!vmg man 1;1 \gor
which is worship. He wages war against castelsr'n primarily ﬁg:
socio-religious points of view, andhe wants to hberalt1e rl;ulm ;
the irreligions of casteism and superstition, u.nt.ouc abi 11ty an
sectarianism. He says , ** narrowness of religion deve_ ops lg
narrowness of mind which drags man down to destruction an
('loomG;mdhi respects man as man erpbod‘l)ed in (t}io;dl o—f:
naranarayana. Man —homo sapien.s —who is the .esc,lts cre:h ot o
God, represents God in all His attributes. He reminds us thaf

person who is poorisalsoa mouthpiece of God ~Daridranarayana

. Again he places man as the exponent of religion to embrace and

honour humanism in the best possible endeavour, he neverisolates

. icitly states that, to be true religior.l .
man from religion. He explol 'y If , the self-serene , and there in

man must surrender to the inner self, tt
lies the spirit of devine dehg.ht. Gandhi
to mankind , that is the service to God.

Gandhi relates religion with
to religion one must have to be mo

morality . He feels that to be true
ral . Religion has no meaning
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until and unless it is backed by morality. Morality needs truthfulness
> purity. Unless man relates and realises truth with his very being ,

he ceases to be a true follower of religion. Again he inspires man

to learn fundamental religion which is equality and brotherhood of
mankind. '

. Gandhi wants man to liberate man from orthodoxy and enrich
him with the growing and living spirit of religion. He wants that
man must prove himself worthy of religjon. Keeping that in mind
the concept of Ramrajya , he follows the invaluable teaching Of
religion as revealed in the panishads : Sarve sukhine bhavantu,

sarvesantuniramaya—leteveryonebeha ithout any illness
with an utilitarian way, O Ppy. wilhoutery

(Associate Professor, Dept. of Philosophy, Tinsukia College)
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Swadharma)) which is clearly reflected in the concept of Dharma.
The word ‘ Dharma’ comes from the root word dhf, which means
“to hold, maintain, keep”. It means that principle which sustains the
universe. It indicates the true nature by which the world is moving.
It orders that moral law and individual duty by which one can attain
his supreme ideal of life and parallelly it may able to sustain the
human society. Since the word has been used in various contexts to
signify a prescribed course of conduct, duty, ordinance, law, usage,
practice, custom, customary observances of castes, religion, pietys
Justice, equity, virtue, morality, nature, character and characteristic
quality etc. Inspire of having a distinctive several meaning ithasa
harmony and common principle among them and this is the uniformity,
spirituality, truth of universe and way of life. In the Rig-Veda, itis
said that there is alaw of universe and all objects of this universe
follow an eternal law which is unchangeable and it acts according to
this law which is termed as Rta in the Rig-Veda. In Rig-Veda it
signifies the immanence of justice. The regularity of the movement
of cosmos. And it also refers the will of supreme god, the law of
morality and righteousness. The Indian philosophy is basically
spiritual and the concept Dharma distinctly reflects it. At that time
and later period if we analyse the Greek or any other western
philosophy, it appears that the cosmological explanation is mainly
based on material nature, e.g, the atoms and their creation. But the
great philosopher Plato is distinct from them and he appeared to be
a spmtuahstlc })y hisidealistic explanation, where he asserts that the
ultimate truth is Supreme idea, the world former or God and thus in

the conceptual explanation of Dharma and Platonic idea has alot
of similarity. Butthe explanation of Dharma is so excellent rather
Fhax.] Platonicidea. Itisthe higher metaphysical truth. The absolute
is \.nevs.red as S.elfwlﬁch in its nature and function js conceived asan
objectwef and impersonal law. It is the ground of rationale of all that
happens n the moral and physical aspects of cosmos. As essentially
spiritual in nature, it imparts to these two realms order as well 25
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harmony. Rita manifests itself in physical universe as the ground <?f
determination of various phenomena. In fact, the entire universe is
founded on Rifa and moves within its parameters. .

Againin Indian philosophy Dharmais identified with the Truth.
What is right, that is the Dharma of an individual or asociety. Inthe
Vedic period the sages mentions some discipline and duty on the
basis of their spiritual knowledge. In fact, they are so va!u.able and
practical for social good and social welfare and this spiritual an‘d
supreme knowledge is prescribed by God to them through their
intuition or meditation. And, as anideal it is accepted to be true and
as a supreme being God is also termed as t::uth. For as much
Dharma implies the righteousness, virtue since it can only be say to
be truth, Because supreme law has to be pure rightness, where
there is no conflict, no doubt. In the Brihadaranyaka Upanishad, it
is said that nothing is higher than Dharma. The weak overcomes
the stronger by Dharma, as over aking. Truly that Dharma s the
Truth (Satya); therefore, whena man speaks the Truth, theyf;y,
“He speaks the Dharma’; and ifhe speaks Dharma, they say, “He
S 1” For both is one. .
peal'(l’shtgzglﬂlaﬂr:ation of dharma is so excellent and sul.table ang
equally justifiable that in this 21 century, where ﬂlﬁ:;::;nce iz;n
technology plays the major role for making the human lifcand oo nt;/],

but rather it becomes fails to be anideal oflife. As aspiritual, xatlo' ;

and socjal being human life is so complex and it isnever fulfilled lt.S
individual and social destiny withouta systen}atlf: way, Dharmais
that way which is ethical and right, based on individual as well 1?8
social good or social wellbeing. The D{mrma also reflects t e
individual right and freedom which isessential \.'alu.e ofhuman somz
at present time. In Indian Philosophy dharmaindicates the prall)ctlth

value by means of action, because the universe is be;lng Bs,tiy }):a , i:
activity, it may either be physical or spiritual or mental. But w :
the nature of action? It is said that truth and right is the nature o

action and according to right and truth ideal what should be performed
our duty, that is the Dharma. Thus Dharma1s termed as action or
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dm?’ in.the practical sense. In Indian philosophy Individual duty,
obligation and way of life which is and known as Varnadharma
andA{hr‘f".wdha'ma' Literally * Varna’ means to choose or select.
Eve.ty individual has his own essential inherent quality. And onthe
}?hms (.)f qualit.y and action there are four varnas— Brahmins;
Va;lt;‘;yas, V‘flsyas ?Ild Sudras. A man belongs to one of tho_se
nature 2;20 ﬂl‘]f:mngtomsessemal quality. Dharmameansthe essenﬂi:l
dharmad 8,¢.g. the dharma of fire is to burn and thusaman s

epends on hid essentia] quality. This is Varna-dharma.

The duties of each
. . as
sufficient contro] ov, arna are as follows: Brahmins- They}1

. alms. Khyetriyq. e 1 urage;
hero ' etriya- posses the qualities like COUr“>
The mznufi Otfﬂeeung f:rom abattle, generosity and Jeadership-
aggression and inte;:; kbyemyas isto protect people from ext h
aviewto peace and dlsmr.ban%s as well as governing them W‘
Vaisyas- the dyg; Prosperity, chastising the wicked and chanity-
&5 of Vaisyas are cultivation and trading. TheY are

the busines
S Class 0 . .
Serve thfi other ﬂlreef;:sl:;:? Sudras- their specific duties " et0
vidual

This 1,
Quality but itmsysgem not only stands for one’s own indi

tefers the individual freedom and right. THUS &%
The Var na

Varna system ;
mis )
floes not stanq f::gzn;elyf" distinct from caste system. s
Inte rofessi e ) Varn
. -preted aSprofessjong ons (vrittis) of life. When stem

and not as a propensity, the cast s
pensity, the

We analyse fhe i Varmameansthe abilities and tal?"‘*alf
Qualities are po nllan 8reat epics, it appears that the iﬂdiVIflu 1
TeSDectand froege.) (CNiied as Varna dharma, but 1S
S owminhere mand geta social and individual freedo® g

gt Quality and action, [n Hindu epics itis expld®
Yehgsonofjamadagfﬁ wasaBmhnﬁnaSacaSt,?;‘a
t10ugh bopp g s -T2 °¥ his propensity, As like, the sage VS o

%, butbecame a Brahmin rishi. We &l °

2,
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" to know that Dharma is meant in the sense of truth. In the Indian

view, the earth alone is the field of actions (Karmabhumi) and it can
stay only depending on actions. But if the activities and duties are
not allowed by actual law, right inherent quality, it becomes
bewildered to all. So Varna dharma indicates the right way, itis
individual right, social right and also important for social mobility.
Again dharma not only meant the right quality or duty, it greatly
analyses the stage of life, which can able to fulfill the individual desires,
ultimate end of life and social obligation, which is known as
Ashramadharma. Asharamameans stage of life, whichis classified
into four divisions. They are— Braltmacharya;the stage ofteaching,
Grahasthya; the period of householder, Vanaprastha; the stage
of forest where one give importance on peace, wisdomand liberation
and the fourth stage is Sanyasa, the stage of perfect renunciation.
These are the dharma that one should perform at different stage of
life and this iis the perfect way of life which had been explained from
the Vedic periods. Because all must be admitted that one have to
sacrifice in every step of life, and for it we must have the real
knowledge of life and since it is taken t the first step of life where
one student had to go to the Guru-ashram or Gurukul. Inthe m9dem
stage teaching is limited only inthe theoretical process, butin the
Indian philosophy the importance of human knowledge was so
valuable due to its practical work. And it is accepted as the dharma

of the student whereas they have to serveat the Gurukula. And in

this way they could learnhowto survive by hard working, also leam
Thus it is seen that

patience, obedience, simplicity, austerity etc. :
Brahmacharya s the symbol of value educationand practical mf)ral
teaching that can lead towards the true lifeand tobea perfect being.

Again dharma reflects a valuable ideal of higher living being
when it going to concern about the sangsarik jivan( worldly life or
family life) where one can fulfill their own desire along with social
welfare. It is the stage of householder knqwn as Grahastha
ashrama. Here the dampatti( husband and wife) are reg?rded as
the unity of society. It was the great intention of vedic periods that
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the family is formed for saving the society along with the fulfillment =
of sexual desire. In the same manner as unit or member of society
they are obliged for doing duty for the social good. Therefore
honouring the guest, offering food to insects and animals, praying
god for personal, family and social good are considered as aduty of
every individual. In the Vedic period and epics, it is mentioned that
when a great peri: or disaster will have to be forecasted, the Vedic
sages (rishi) performed the special yajna to be saved fromit. It is
the great example of social responsibility which is referred as Dharma,
means social responsibility.

Thus dharma is regarded as social duty, moral behaviour and
also virtue and ideal path of life. In the purusartha it is explained that
Dharma leads to attain the ultimate end of life, which means
ahimsa(non-violence),satya(truth),asteya(non-
stealing),daya(kindness),dana(gift),indriya nigraha(self-control),
khyama(fo@"m)jleﬁﬂmo‘ﬂedge)hmﬂﬁ(pmity),tapasya(meditaﬁon)
in the Vedas and Upanishads. So Dharma stands here for Manava-

Dharma. Regarding this Manava-Dharma the great Contemporary
Philosopher Vivekananda Says:

Forthe good of the village, man ought to give up his family;

For the good of the country he ought to give up his village;
For the good of humanity

he should give up his country;
For the good of the world, everything.
io Dhar:;a inthe Vedic and Jater philosophical period plays
an extreme role. It appears ag g spiritual, moral ical
! and metaphysiC
truthfulness where an indivig b

Tifizesoity ual can find himselfasa perfect being:
oreover the social community, peace and happinessis also reflected

by the sign of Manava-Dhaymg,
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